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Foreword

halom in the matchless name of our Messiah and
Savior, Yeshua! Thank you for purchasing volume 2 of
It is Often Said.

In this second volume, I've looked at a general teaching,
popular in our day, which takes as its starting point that
Yeshua initiated a “new spirituality” which is superior to
that experienced by those before His incarnation. Such a
premise is built upon the notion that the Ruach HaKodesh
(Holy Spirit) was not active in the individual lives of
believers in the “Old Testament,” but that He began a new
and greater work of sanctification after Yeshua’'s
resurrection and ascension to the right hand of the Father.
As a result of this supposed “new work” of the Spirit, it is
taught that since the coming of Yeshua, those who confess
Him to be the true Messiah and Savior have a more
mature and substantial spirituality than did the believers
in the “Old Testament” times.

This perspective is puzzling, however. How could this be
true if we continue to marvel at the high spirituality of
King David as we read his inspired Psalms? Why do we
find ourselves often going to the Psalms he wrote as we
seek to draw close to God, both in times of great joy as
well as difficulty and sorrow? If it is true that believers
today have a more mature level of spirituality, why do the
Apostles themselves reference people who lived before the
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coming of Yeshua as demonstrating the high watermark of
spiritual strength and holiness—people like Abraham,
Joseph, Hannah, Daniel, Ezra, Nehemiah, and many
others?

Something that also needs to be reconsidered is the
teaching that the “Old Testament” deals with externals,
while the “New Testament” emphasizes the internal reality
of faith—matters of the heart. I examine this perspective in
the first essay: It is Often Said: “The Law is not Spiritual.”

Another common teaching is that Yeshua brought a “new
Law” which replaces the “Law of Moses.” This “new Law,”
so the teaching goes, discards all of the minutiae of the
“old Law,” taking it to a higher level summed up in the
command “to love.” In the second essay, we’ll look at the
“Sermon on the Mount” and what Yeshua means when He
says “You have heard it said...but I say to you...”.

Finally, in the third essay, I look at the times when Paul
seems to pit the “letter” against the “Spirit” as though these
two are contrary to each other, showing that he does no
such thing. Rather, Paul emphasizes the necessary
illuminating work of the Ruach in order for the inspired
“letter” of the biblical text to be applied as God indends.

So, let’s study together and discover how the whole word
of God, when read in its grammatical, historical context
and applied through the illuminating work of the Spirit, is
eminently applicable to our lives of faith in Yeshua our
Messiah.

Tim Hegg
FOUNDEK, TGRAHPESOUKCE
.WWW.TORAHRESOURCE.COM
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Preface

he words letter and Spirit have been regularly interpreted as

referring to the “Old Testament” (Tanakh) or the “Law” in
contrast to the “New Testament” (Apostolic Scriptures) ministry
of the Spirit of God. Since Paul writes that “the letter kills but the
Spirit gives life,” (2 Corinthians 3:6) it is taught that the Torah
and the Spirit are in opposition and that therefore the way of
the Spirit is not the way of Torah.

But what exactly does Paul mean when he makes a contrast
between the terms letter and Spirit? Is Paul saying that we no
longer need the direction of the Tanakh (the only Scriptures
that existed in Paul’s day), or is he saying something else that
we have misunderstood? In this second volume of It is Often
Said, we will be answering these questions.

As the centuries have passed, our distance from the histori-
cal and contextual setting of the Scriptures has increased. We
are generally ignorant of what was going on in the generations
in which the biblical texts were written. Idioms and literary
expressions that are used in the Apostolic Scriptures, if mis-
understood or passed over, will inevitably yield wrong inter-
pretations. The Apostle Peter was correct when talking about
the writings of Paul when he said, “Some things [are] hard to
understand, which the untaught and unstable distort” (2 Peter
3:16).

Nowhere is this more evident than in today’s confusion
about God’s Torah. The popular teachings are that: 1) The Law
is done away with; 2) The principles of the “Old Testament” are
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good for us because they form the foundation for many of the
“New Testament” teachings, but we aren’t supposed to obey
them literally; 3) The moral aspects of the Law are
extracted and considered worthy, but the remainder is con-
sidered relevant only for bygone eras.

This confusion causes division between the multitude of
denominations and believers of different faiths. What happened
to “One Lord, one faith, one baptism” (Ephesians 4:5)?

How can we all stand together when we can’t even agree
about the nature and purpose of the authority of Scripture?

Could it be that we are so far off the mark because we have
forced our individual doctrines and creeds upon the Scriptures
instead of letting the Scriptures speak for themselves? Is it pos-
sible that we are so confused regarding the authority and unity
of Scripture that we cannot discern the simple truth that our
God does “not change” (Malachi 3:6)?

Open your mind and heart to the following pages and allow
the Scriptures to speak for themselves. Follow the counsel of the
prophet Isaiah and compare all that you know “To the Torah and
to the testimony! If they do not speak according to this word, it
is because they have no dawn” (Isaiah 8:20).

We must challenge ourselves to find consistency in the
teachings of the Bible from Genesis through Revelation. We
need to apply this common, basic understanding of Scripture
in a literal way, dispelling thousands of years of Torah neglect
and misunderstanding. We hope that the body of Messiah will
be brought together on the firm foundation of the authority of
the Word of God.

It is imperative that we embrace with a full heart what has
been given by our Creator—His revelation to us—His Scrip-
tures.

As you read through this book you will find yourself
coming across terminology with which you may not be
familiar. We are using the original Hebrew translation for
many commonly used words because the Hebrew word gives
a much fuller meaning.
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For example, Yeshua is Jesus’ Hebrew name. His name means
“salvation.” The meaning of His name alone is good reason to
use it. We also use the word Torah when referring to the first
five books of the Bible. This word means “teaching or
instruction” in the Hebrew. This is a much more accurate
definition of the books of Moses than the more commonly
used term law. The word Tanakh is used in place of Old
Testament. Tanakh is an acronym formed from the three
sections of the Hebrew Bible—the Torah, the Neviim
(Prophets), and the Ketuvim (Writings).
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Rather than calling His disciples
to some new level of spirituality,
Yeshua is exhorting His followers

to recover the inspired meaning
of God’s revelation in the Torah.

In a radical way He cuts through
the tangle of man-made laws to

uncover the spiritual wealth of
God’s Torah. He calls us to listen

to the whole symphony and
appreciate its masterful unity.
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It is Often Said

—— i

“The Law is not Spiritual”

n our modern world, religion has sought its own way. Like

water that flows where the topography allows, man has fash-
ioned his religion to follow the contours of his own desires.
Rather than consider the revelation of God in the Bible as the
inspired symphony of the eternal Creator, we have viewed the
Bible more along the lines of the “Top 40.” From one era to
another, this part or that part makes it to the top of the charts
while the rest is discarded as the music of a bygone era.

But we are coming to realize that the Word of God is one
song—one melody sung throughout the ages, calling us to wor-
ship our Creator. And Yeshua is the theme of that symphony. We
hear variations on this theme from the Torah, the Prophets, the
Writings, and the Apostles, but we recognize each movement
as an integral part of the whole.

In Volume One of It is Often Said, we looked at the meaning
of Yeshua’s words when He declared that He had come to “fulfill
the Torah and the Prophets.” When considered within the con-
text of Matthew 5, where this statement is found, we saw that by
“fulfill” He meant “confirm” or “establish,” and thus His inten-
tion to teach His disciples the proper interpretation of Torah as
well as its correct implementation within their lives.
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Traditionally the verses that follow are interpreted to mean
that He was replacing the teaching of Torah with His own teach-
ing. “You have heard it said ... but I say to you ...” appears at
first reading to indicate just that. But, as previously noted, this
contrast between what has been “heard” and what Yeshua was
“saying” was a technique used by teachers of His day to contrast
awell-known interpretation with their own unique emphasis. In
using such language, Yeshua was not negating Torah but calling
His disciples back to a proper interpretation of it, an interpreta-
tion unshackled from the traditions that had often clouded the
meaning and proper application of the sacred text.

Part of what fuels the traditional interpretation (that Yesh-
ua’s teaching replaces the Torah) is the mistaken notion that
believers after the time of Yeshua have a greater spirituality
than believers before His coming. This is usually based on the
belief that the Spirit became active in believers only after the
time of Yeshua.

Therefore, before we can investigate the words of Yeshua
in Matthew 5-7, we must first consider this claim of greater
spirituality.

The Claim of Greater Spirituality

Are believers today more spiritual than the believers who lived
before Yeshua? The reason this question arises in discussions
of Torah-life is obvious. If we have arrived at a time when the
work of the Spirit within individuals exists, and therefore when
believers have a greater measure of spirituality than those in
ancient Israel, we have also arrived at a time when the teach-
ings of Yeshua and the Apostles have bypassed Torah and made
it obsolete. Subsequently, the conclusion many people hold is
also obvious. They often say, “Any acceptance of the Torah’s
relevance for today would be like renouncing the greater level
of spirituality we now possess and settling for the inferior spiri-
tuality of the old covenant.” It is understandable, therefore, how
reading “You have heard it said ... butIsay toyou...” could fuel
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such a conclusion. Yeshua’s words would be read as meaning
“Leave the Torah behind and move forward to the greater spiritu-
ality gained by My teaching.”

This viewpoint is usually based upon a number of argu-
ments, but perhaps those most often encountered are:

gv First, that Yeshua'’s teaching speaks to the
heart, while the Torah is primarily concerned
with externals.

g Second, that the Torah speaks from an “old
covenant” viewpoint, while Yeshua teaches
the “new covenant.”

g Third, that the Spirit was not active before the
coming of Yeshua, at least within individuals.
Therefore, we should not expect a high level
of spirituality during the era of the “Old
Testament.”

Let’s examine each of these arguments carefully.

“Yeshua speaks to the heart” vs.
“The Torah is concerned about externals.”

If one is willing to read the Scriptures without prejudice, it
becomes clear that this contrast between internal versus exter-
nalis a fabrication. Yeshua instructed His disciples to pay atten-
tion to even the smallest stroke of the Torah (Matthew 5:18), and
this surely must include what the Torah commands regarding
one’s outward actions. In fact, Yeshua clearly teaches that one’s
“fruit” (actions) is what proves one’s heart condition (Matthew
7:17-19). He never considers one’s “spirituality” to be internal.
For if one is truly spiritual, this will be known by his life of
obedience. One who claims to be spiritual but does not obey
God is self-deceived. A tree that does not bear fruit is cut down
and cast into the fire.

The Torah teaches the same message. The commandments
must first be written on the heart before they can govern one’s
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life (Deuteronomy 6:6; 11:18; cf. Proverbs 4:23). This is why the
Torah demands that one’s heart be circumcised (Deuteronomy
10:16; 30:6). Israel’s disobedience is attributed to a “heart of
stone” (Ezekiel 11:19).

The Apostles teach this same lesson. James finds no place
for mere confession without accompanying righteous deeds
(James 2:14-18), and Paul exhorts us that it is not one who hears
the Torah, but one who actually does it that is justified (Romans
2:13). The consistent message of the Scriptures, cover to cover,
is that when God changes the heart, one’s actions change as
well.

Often the idea of loving God is construed as an inward atti-
tude, a matter of the heart. And surely loving God involves the
submission of one’s soul to Him. But it is instructive to note
how often the idea of “loving God” is paired with “keeping His
commandments” (Exodus 20:6; Deuteronomy 5:10; 7:9; 11:1, 13;
30:16; Joshua 22:5; Nehemiah 1:5; Daniel 9:4). Yeshua makes the
same claim regarding those who love Him (John 14:15, 21).

Yes, Yeshua speaks to the heart in His teaching, but in doing
so He is calling the people back to listen to the Torah’s message
which was also directed to the heart. Yeshua is not writing a
new song—He and Moses sing the same melody.

“The Torah is old covenant” vs.
“Yeshua teaches the new covenant.”

The first issue that should be addressed is the misunderstand-
ing of the labels “old covenant” and “new covenant.” Contrary
to the popular use of these terms, they do not describe dispensa-
tions or periods of time. While the normal understanding is that
the old covenant describes the life of God’s people before the
coming of Yeshua, and the new covenant describes their life
after the coming of Yeshua, no such definition can be found in
the Scriptures.

Then what do the labels “old covenant” and “new covenant”
mean? The new covenant describes the final salvation of the
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It is common in our day to hear people express their
thinking that the Spirit of God began His work within
individual believers only after the coming of Messiah.

—— i

nation of Israel when, through faith, her sins will be forgiven
and the Torah will be written on her heart (Jeremiah 31:31-34).
For the first time in earth’s history, Israel as a whole will be fully
submitted to God and His Messiah. Then she will have the Torah
written on her heart, and she will walk in His ways. And while
all who are true believers form a kind of “first fruits” of the new
covenant, its fulfillment awaits the final ingathering of Israel
and her last days’ revival in faith.

The old covenant (used only one time in the Bible, 2 Cor-
inthians 3:14) is an expression used only by Paul to describe
a person who reads the Tanakh apart from the illuminating
work of the Spirit. When this occurs, the reader does not see
Yeshua in the Tanakh because a veil lies over his heart. As long
as he reads the Tanakh as mere letters without the illuminating
work of the Spirit he will never see the Messiah of whom the
Prophets spoke (2 Corinthians 3:16ff). But when these same
Scriptures—the Torah, the Prophets, and the Writings, the three
types of writings in the Tanakh—are read with the veil removed
by the Spirit, these same words reveal Messiah and bring the
reader to saving faith. Without the Spirit the Tanakh is the “old
covenant,” but with the Spirit the Tanakh leads to Messiah and
the Torah is written on the heart, fulfilling the promise of the
“new covenant.”

The writers of Scripture did not define “old” and “new” cov-
enants as successive eras or generations, the old covenant being
“back then” and the new covenant being “now.” Furthermore,
for Paul, the “old covenant” is understood to mean that one has
no true knowledge of Yeshua as the Messiah. When the Scrip-
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tures are read without the illumination of the Spirit, Yeshua is
veiled, and that is what Paul calls the “old covenant.” Therefore,
for Paul, no one reading the Scriptures as an old covenant could
be saved.

Though the misunderstanding of “old covenant” vs. “new
covenant” has been the standard filter through which the Scrip-
tures have been read in our times, we must be willing to let the
sacred text speak on its own. If we do, we will find no reason to
think that Yeshua opposed Moses as though He were replacing
the old covenant with the new covenant.

“The Spirit’s work began after the coming of Yeshua.”

It is common in our day to hear people express their thinking
that the Spirit of God began His work within individual believers
only after the coming of Messiah. Since the Spirit was poured
out on Pentecost following the ascension of Yeshua, it is pre-
sumed that He was inactive prior to that time. This popular
belief acknowledges that the Spirit worked within some indi-
viduals in ancient Israel (such as prophets, kings, and artisans)
but that normally He did not indwell the believer, nor did He
assist him in sanctification.

When one stops to contemplate this point of view, its inade-
quacies are immediately seen. The most obvious objection to
be raised is that it necessitates two ways of salvation. Salva-
tion is never presented in Scripture as merely the forgiveness
of sin. The goal of salvation is holiness: “Be holy, for I ... am
holy.” (Leviticus 19:2, cf. 1 Peter 1:15) God’s salvation is not a
“fire escape” for sinners, but a divine work whereby He creates
a people fit for His dwelling. The goal of salvation is that God
should dwell among His people. If God requires holiness as the
prerequisite for His dwelling, the Spirit must be active in bring-
ing about this holiness.

Indeed, the whole scope of salvation, from justification
through sanctification, is described by the Apostles as involv-
ing the work of the Spirit of God. Paul uses Abraham and David
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(Romans4) as the models for salvation by faith. He believed they
were saved the same way he was, through the Spirit. Look at how
Paul describes the Spirit’s part in the work of salvation:

g Circumcision of the heart is accomplished
by the Spirit (Romans 2:29), and the Torah
exhorted the people of Moses’ day to have
their hearts circumcised (cf. Deuteronomy
10:16; 30:6). Jeremiah exhorted the people to
the same action (Jeremiah 4:4).

g Apart from the Spirit, Yeshua is veiled in the
Torah (2 Corinthians 3). If those redeemed
in ancient times where saved as we are (i.e.,
by faith in Yeshua), they did so only as the
Spirit unveiled Him in the Tanakh, opened
their eyes to see Him, and gave them faith to
believe.

g Apart from the Spirit, the Torah only brings
condemnation, damnation, and death (2
Corinthians 3; Romans 8:2; Romans 8:9ff).
How then could David write that the Torah
restores the soul unless the Spirit was active in
this restoration (Psalm 19:7ff)?

v The requirements of the Torah can only
be lived out by those who have the Spirit
(Romans 8:9ff). Those who do not have the
Spirit cannot submit to the Torah. Since it
is clear that those who were of true faith in
ancient Israel did submit to the Torah, we
must conclude they had the Spirit.

g* The deeds of the flesh can only be put to death
by the Spirit (Romans 8:13). Did the believers
in ancient Israel put to death the deeds of the
flesh? If not, how could they have obtained
any personal holiness?
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g Knowledge that one is truly a child of God
is given by the Spirit (Romans 8:16). Did
the believers of old know they were God’s
children? Surely they did, for they are put
forward as models of holiness for us to
follow (Noah, 2 Peter 2:4; Elijah, James 5:17;
Abraham, Romans 4:16, 19; Sarah, 1 Peter 3:6;
and all those listed in Hebrews 11).

g The Spirit helps us in our prayers, taking our
requests before God (Romans 8:26). Were the
believers of old helped in their prayers? If not,
were their prayers effective? By all accounts
they were. (Note the prayer of Elijah in James
5:17.) This presupposes the presence of the
Spirit aiding them in their prayers.

£ No one can know the thoughts of God
apart from the Spirit’s work of revelation/
illumination (1 Corinthians 2:10ff). Did the
believers of old know the thoughts of God?
Surely they did, as attested throughout the
Tanakh.

g Sanctification is the work of the Spirit of
God (1 Corinthians 6:11), and it is only in the
Spirit that one is able to overcome the flesh
(Galatians 5:16). Were the believers of old
being sanctified? Were they able to overcome
the flesh?

g Eternal life is connected with the
righteousness produced by the Spirit
(Galatians 6:8). Did the believers of old pos-
sess eternal life?

g Salvation is possible only through the washing
of regeneration and the renewing of the Holy
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Spirit (Titus 3:5). Did the believers of old
possess salvation?

The only conclusion that can be reached, based upon the
teaching of the Apostles themselves, is that the Holy Spirit was
active in the salvation of ancient Israelites even as He is active
now. This work of the Spirit in regeneration (new birth) and
sanctification (holiness) is therefore as much a part of salva-
tion before Yeshua as after Him. Granted, the special work of
the Spirit for the ingathering of the nations was something the
prophets anticipated, and it was manifested in His outpouring
at Pentecost following Yeshua'’s ascension. But the basic work
of salvation has always been the engagement of God’s Spirit, in
all who are saved, in every generation.

Therefore, any hermeneutical presupposition that begins
with the notion that Yeshua was teaching a different way of
holiness must be rejected at the outset. If we are to understand
Yeshua’s teaching in the Sermon on the Mount, we must begin
with the premise that God’s way of salvation as taught in the
Torah is precisely the same salvation accomplished by Yeshua
and proclaimed by His Apostles.

Itis with this background in mind that we must read Yeshua'’s
words in Matthew 5:21-43. Rather than calling His disciples to
some new level of spirituality, Yeshua is exhorting His followers
to recover the inspired meaning of God’s revelation in the Torah.
In aradical way He cuts through the tangle of man-made laws to
uncover the spiritual wealth of God’s Torah. He calls us to listen
to the whole symphony and appreciate its masterful unity.

Light and Weighty Laws

The evaluation of the commandments was a significant topic in
early Judaism if the subsequent literature (Mishnah, Midrashim,
Talmud) is any indication. As Urbach shows, there were various
viewpoints among the sages.
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The question of the relative value of the command-
ments found expression in many varied forms in
the teaching of the Sages. On the one hand we find
dicta that proclaim the absolute equality of all the
precepts, and on the other we encounter clear dis-
tinctions drawn between more important and less
important commandments, and methods of clas-
sifying precepts and transgressions according to
various criteria.'

Various sages and schools gave different criteria of evalua-
tion for the commandments. For instance, RavJudah comments

on m.Shevuot 1.6, saying:

This is the meaning ... the light [transgressions] are
those involving positive or negative commandments;
and the grave [transgressions] are those punished by
“extinction” or death by sentence of the court.?

He based the criteria for valuation of the commandments

on the severity of the penalty for their transgression.

R. ben Azzai saw it differently. On the verse “Only be stead-

fast in not eating the blood,” he remarked:

24

Now there are three hundred similar positive pre-
cepts in the Torah! It comes to teach us, therefore,
that if in regard to blood, than which there is no
lighter precept among all the commandments,
Scripture admonished you thus, how much more so
in the case of the other precepts.®

Urbach explains:

The eating of the blood is something repulsive; conse-
quently it is easy to abstain from it. Lightness and
stringency are not measured by the extent of the
reward or punishment involved in doing the pre-
cept or transgression, but according to the effort
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To live life with the notion that one can neglect
the “lighter” laws and not fall prey to breaking
the “weightier” ones is misguided.

—— i

required to fulfill the commandments or to refrain
from the transgressions. So, too, a precept not entail-
ing expenditure of money, or involving danger to life,
is called “a light commandment”.*

Yeshua also came to a conclusion on laws that were light®
and those that were heavy. He was in agreement with those
who proclaimed a law such as honoring father and mother an
extremely stringent or heavy one, for itis on this very basis that
He rebukes the Pharisee. He admonishes them not to neglect
the “weightier” matters of the Torah by becoming entangled in
the lighter precepts: “But these are the things you should have
done without neglecting the others” (Matthew 23:23). Yeshua
was fully aware of, and a participant in, the debate over the
valuation of commandments. In the end, however, the majority
agreed with Yeshua'’s position, as we read in Avot:

And be heedful of a light precept as of a weighty
one, for you know not the reward given for the
precepts.®

It was not only Yeshua who saw main-stream Pharisaism
in need of rebuke. The Qumran society had also taken a stand
against them in regard to the valuation of commandments.
4QPsa 1:27 it states that the Pharisees “have chosen the light
matters.” By this we might understand that they had chosen
those commandments that required the least sacrifice on their
part—those that could be performed without a humbling of the
soul, and especially those that could be seen publicly.
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With this before us, then, it is possible to interpret Yeshua’s
teachingas addressing the issue of commandment evaluation.
Some Pharisees had chosen to do the “light” commandments,
those that required the least amount of effort to fulfill (though
had plenty of public notice). Yet they were constantly neglecting
(and thus breaking) the weightier ones, those that required a
greater sacrifice to fulfill (and were often not public).

In stating at the opening that each and every commandment
(regardless of its valuation) was important, Yeshua sets the stage
for His antitheses. But He does it in a most intriguing way. He
states a law that all would agree was valued as weighty (intro-
duced by “You have heard it said”), then shows that the inward
heart attitude is just as weighty a commandment (introduced
by “but I say to you”). What He teaches is this: While there are
commandments designated light and those designated heavy,
all the precepts of God are important and must be carried out
from the heart. To live life with the notion that one can neglect
the “lighter” laws and not fall prey to breaking the “weightier”
ones is misguided.

Finally

Our Savior’s teaching in what has been called the Sermon on
the Mount reinforces the eternal value of the Torah which He
came to establish, not abolish. The Torah will be established
in the lives of His disciples when its message is written on the
heartand lived out accordingly. Far from teaching a new orinno-
vative spirituality, Yeshua unwraps the Torah from man-made
restrictions, allowing its theme to resonate throughout the rest
of God’s inspired Scriptures. Like a symphony that introduces
the theme in its opening movement, the Torah introduces God’s
theme, one that sings of the beauty of Messiah. It was this Torah
melody Yeshua was singing.
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Summary

—— i

“The Law is not Spiritual”

“Yeshua replaced the ‘Old Testament’ law with a
new spirituality. The old law was harsh and only
concerned with externals, while He preached
a new message of love and spirituality.”

Yes, Yeshua speaks to the heartin His teaching, but in doing
so He is calling the people back to listen to the Torah’s mes-
sage which was also directed to the heart (Exodus 20:6; Deu-
teronomy 5:10; 7:9; 11:1, 13; 30:16). Yeshua is not writing a new
song—He and Moses sing the same melody.

“The Law was temporary! Since it was only a
burden on the necks of God’s people, they looked
forward to the time when the Messiah would come
and replace it with His new, eternal truths.”

The writers of Scripture did not define “old” and “new”
covenants as successive eras or generations, the old covenant
being “back then” and the new covenant being “now.” For Paul
the “old covenant” is understood to mean that one has no true
knowledge of Yeshua as the Messiah. When the Scriptures are
read without the illumination of the Spirit, Yeshua is veiled,
and that is what Paul calls the “old covenant.” Therefore, no
one under the old covenant could be saved.
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“The reason people in ancient Israel could
never experience a true, spiritual relationship
with God is because they did not have the
Spirit of God. Only believers after the coming
of Yeshua were indwelt with the Spirit.”

The Holy Spirit was active in the salvation of the ancient
Israelites even as He is active now. This work of the Spirit in
regeneration (new birth) and sanctification (holiness) is there-
fore as much a part of salvation before Yeshua as after Him.
Granted, the special work of the Spirit for the ingathering of
the nations was something the prophets anticipated, and was
manifested in His outpouring at Pentecost following Yeshua'’s
ascension. But the basic work of salvation has always been the
engagement of God’s Spirit, in all who are saved, in every gen-
eration.

Study Questions

i i

“The Law is not Spiritual”

1. How would you respond to someone who says the Torah is
only concerned with externals? (Consider verses like Deu-
teronomy 6:6; 8:2; 10:12-21). If Yeshua teaches us to obey
Torah (Matthew 5:17-20; 28:19-20), what does this indicate
about His view of the Torah?

2. Discussthe meaning of “new covenant” and “old covenant”
(Jeremiah 31:31-34; 2 Corinthians 3:14). With whom is the
new covenant made? What does God do with the Torah in
the new covenant? What is veiled in the old covenant?
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3. Are there two ways of salvation, one for the people who
lived before Yeshua, and another for those who lived after
He came? If not, what does this say about the place of Torah
in God’s plan of salvation?

4. How did Yeshua evaluate the commandments under the
general heading of “light” and “weighty”? Does He teach
that it is acceptable to neglect the “light” commandments
and concentrate only on the “weighty” ones? What are the
implications of this for our lives today?

5. Mark 12:29-33 teaches us that loving God and our neighbor
is more valuable than all burnt offerings and sacrifices. Is
this something new or did the Torah also teach this? (Con-
sider Leviticus 19:2; Deuteronomy 10:16; Ezekiel 11:19-20;
Hosea 6:6; Proverbs 21:3.) What does this imply about the
continuity of God’s revelation in the Scriptures? A living
copy of the Torah is being written on our hearts. This inner
Torah does not negate the written Torah. Instead it is sup-
posed to become a moral reflex for us that enables us to
walk in genuine obedience. To the extent that we do so, we
are living lives like Messiah, Who was the perfect revela-
tion of godliness in human form. (See Jeremiah 31:33; John
15:10.)
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Far from abandoning the Torah,
or relegating it to an inferior
status, Yeshua called the people
of His day, and us in our day,
to embrace the Torah as God’s
gracious revelation of His own
holiness and His instruction for
our own righteous living. This
Torah was given not to build
men’s kingdoms, but God’s own
kingdom of righteousness.
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It is Often Said

—— i

“Yeshua’s Law Replaced
the Law of Moses”

raditionally the Sermon on the Mount has become the basis

for the often-heard statements about the inferior nature of
the Torah when compared with the teachings of Yeshua. “You
have heard it said ... but I say to you” is usually interpreted to
mean that Yeshua contrasted His teaching with the teaching
of the Torah, and that He actually replaced the Torah with His
instructions. However, I suggested previously that such an
interpretation was a misreading of the Matthew text. Histori-
cally, rabbis would indicate the common understanding of a text
with the introductory “You have heard ....” and then contrast it
with their own interpretation, introduced by “but I say to you.”
This was what Yeshua was doing as well. Clearly, to offer a dif-
ferent interpretation is far different from negating the Torah
altogether!

Furthermore, Yeshua’s interpretation of the Torah was one
that encouraged His listeners to return to its simple, straight-
forward application, one that flowed from a genuine desire to
please God, not man. In doing so, He often went cross-grain
to the complicated teachings of His day and therefore raised
the ire of the established sages whose efforts at building fences
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around the Torah had rendered it mired in a sea of red tape. It is
in this context that we hear His words “You have heard it said ...
but I say to you ...” Far from dismissing the Torah, Yeshua was
calling the people back to its holy message, one that called the
people of Israel and all those who would join her into a covenant
relationship with the Creator.

Consider, as we look at each section, how Yeshua is calling
us back to listen to the Torah as God originally gave it.

Hatred and Murder (Matthew 5:21ff)

Yeshua begins with an obvious case: hatred that leads to murder.
Everyone knew the story of Joseph and his brothers. Three times
in the opening narrative (Genesis 37:4, 5, 8) Joseph’s brothers are
said to hate him. And where does this lead? They were willing to
murder him. So murder, which was classed by some as a weighty
commandment (since it drew the death penalty) is linked to
hatred (considered a light commandment). Yeshua, however,
wishes to draw attention to the weighty matter of hatred, for if
left unchecked, it leads to murder.
This is referred to in Sifre Deuteronomy 19:11

If any man hates his neighbor, and lies in wait for
him, and attacks him [and wounds him mortally so
that he dies ...] (Deuteronomy 19:11). From there it
was deduced: if a man has transgressed a light com-
mandment, he will finally transgress a weighty com-
mandment. If he transgress [the commandment]:
“You shalllove your neighbor as yourself” (Lev 19:18),
he will finally transgress [the commandment] “You
shall not take vengeance or bear any grudge” (ibid.),
and the [commandment] “You shall not hate your
brother” (Lev 19:17), and the [commandment] “that
your brother may live beside you” (Lev 25:36)—until
he will (finally) be led to bloodshed. Therefore it is
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said: “If any man hates his neighbor and lies in wait
for him and attacks him.””

The Torah itselfteaches this. We are commanded to do
good to those who hate us:

If you see the donkey of one who hates you lying
helpless under its load, you shall refrain from leav-
ing it to him, you shall surely release it with him.
(Exodus 23:5)

You shall not hate your fellow countryman in your
heart; you may surely reprove your neighbor, but shall
not incur sin because of him. (Leviticus 19:17)

Yeshua calls His disciples to consider the important and
weighty task of guarding the heart as the loving expression of
one who intends to please the Father. If a capital offense like
murder begins in the heart, one is wise to consider hatred as
the first step toward murder. This radical approach to holiness
is what Yeshua requires of His disciples because it is what the
Torah has always taught.

Adultery and Divorce (Matthew 5:271f)

The words of Yeshua regarding adultery “contain nothing new
or off the Rabbinic line.”® Adultery is forbidden “both with the
eye and in the heart.” Resh Lakish, alluding to Job 24:15, said,
“Theverse is intended to indicate that one can commit adultery
with the eye as well as with the body.”"’

In a Talmudic story, a man had an illegitimate longing for a
certain woman. The doctor said he could not be cured unless
his desire was gratified, at least partially. However, the sages
said, “Then let him die. Evil thoughts (i.e., lustful thoughts) are
even worse than lustful deeds.”"

The high number of divorces in Yeshua’s day betrayed a
practice different from the sages’ ideology. The houses of Hillel
and Shammai had argued about what constituted legitimate
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When the Torah is unveiled to reveal the Living Torah,
Yeshua, it functions as the divinely inspired foundation
for the individual, the family, and the community.

i i

divorce, based upon the interpretation of, ervat davar, “an inde-
cent thing” in Deuteronomy 24:1. But in their debates they had
neglected to emphasize the reason divorce was wrong in the
first place: it disregarded the intentions of God that the hus-
band and wife should be one (Genesis 2:24). Seeking only to
know when divorce was legal, the sages had de-emphasized
the sanctity of marriage and unwittingly opened the door for
men to let sexual lust go unchecked.

So rampant was the problem of divorce that some sages
attempted to diminish its legitimacy, for they saw that its abuse
was devastating. In commenting on Malachi 2:16-17, R. Elea-
zar taught that “the very altar drops tears on every one who
divorces the wife of his youth.”"* From the same text R. Johanan
gave this interpretation “Hateful (to God) is the man who puts
away his wife.”"

The significant aspect of Yeshua’s teaching at this point is
the manner in which He grounds His understanding regarding
divorce on Genesis 2:24 rather than Deuteronomy 24:1. In bring-
ing the discussion back to the creative purpose for mankind, He
once again fulfills the Torah and the Prophets by implementing
what they had always taught. The oneness of husband and wife
was a reflection of the oneness of God.

Marriage must be viewed as a fulfillment of God’s image in
man, an image that is marred by divorce. Yeshua does not invent
some new teaching, nor does He initiate a new level of holiness.
On the contrary, He takes us back to the very beginning—to
Torah'’s basic teaching about the sanctity of marriage and its
ability to illustrate the mystery of God’s oneness.
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Oaths and Vows (Matthew 5:33ff)

The misuse of vows by ancient Israel is well attested by many
authorities. Outrageous vows (“May I lose my sonsif...”; “May [
not see the comfort [of the Messianic age] if ...")"* were common.
This problem prompted some of the sages to make strong state-
ments against false or hasty vows. After a typical Talmudic story
of a person who swears and suffers, the sages conclude, “Be you
guilty or innocent, do not swear.”” In like manner we read:

Be careful with vows, and not hasty with them, for
he who is hasty with vows will end by false swearing,
and he who swears falsely, denies me, and will never
be forgiven.'®

Since vows were taken so seriously, the legal interpreta-
tions of vows had amassed a maze of legal dicta no common
person could navigate. Not unlike our current legal code, only
a lawyer could decipher exactly which vows would stand and
which could be circumvented. The misuse of korban (dedicat-
ing things to the Temple) is what prompted Yeshua’s rebuke
in Matthew 23, and is clearly attested in the primary sources.
Thus, a system of oath-taking that had become useless for true
righteousness had lost its value.

Note carefully that Yeshua prohibits swearing by things,
whether by heaven or earth, Jerusalem or the altar or one’s head.
The matter of whether a vow was valid and binding depended,
in great measure, by that to which the vow had been attached,
aswell as many other factors. In such a tangle of interpretation,
Yeshua instructed His followers to make their vows simple and
honest: “yes, yes” or “no, no.”"”

But Yeshua is not alone in such a stance. In b.Bava Meizia
49a, we read, “Let your nay and yea be both zedek (righteous).”
R.Huna said, “The yea of the righteous is a yea; their no isa no.”"®
According to Montefiore, “Yes, yes and no, no may be regarded
as equivalent to oaths.”" He bases this upon Rabbinic state-
ments: R. Eleazar said, “Yeais an oath, and nayis an oath.” Raba
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said, “But only then if yea and nay are said twice.”* According
to Mekhilta, the Israelites answered, “Yea, yea and nay, nay to
the commands at Sinai.”

When Yeshua teaches “Make no vows atall,” (Matthew 5:34),
this must be understood in the context as a condemnation of
vows made without full intent to keep them. Surely His Apostles
understood His words this way. For example, James encour-
aged Paul to complete his Nazirite vow with four others (Acts
21:23ff). What Yeshua condemned were vows made with the
“fine print” in mind that afforded loopholes so they could be
broken without consequence.

As far as Torah is concerned, it is not necessary to take a
vow by some object, region, or person. Nothing in the written
Torah, for example, required the Nazirite vow to include a wit-
ness. Such a vow could be strictly between the individual and
God. What Yeshua is calling for is a vow that is first a fervent
trust between the individual and God, a vow that recognized
His kingship. Only this kind of vow could ultimately gain the
trust of one’s fellow man and community. And only this kind of
vow honors the One by whose name the vow is taken.

Eye for an Eye (Matthew 5:38ff)

Once again, Yeshua does not introduce something new, but
puts what would have been considered either a light precept
or one that went beyond the strict letter of the Torah on equal
par with arecognized weighty law. Justice depends upon equi-
table retribution to the evildoer. But in a fallen world mercy
and forgiveness must likewise be extended or justice becomes
harsh, even cruel.

The sages clearly enjoin mercy and kindness upon the nation
ofIsrael. “He who is yielding—who ignores a slight or a wrong—
has all his sins forgiven him.”** In another place we read:

If your fellows call you an ass, put the saddle on your
shoulders.” As the people say, if some one says, your ears are
asses’ ears, give no heed; if two say it, get you a halter.”*
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Both the Mishnah and Mekhilta reject the literal interpre-
tation of ‘eye for eye’ and rule that the wrongdoer has to pay
damages.” Significant for our study, however, is the fact that
in quoting Exodus 21, Yeshua begins with “eye for eye” and
bypasses the opening “life for life.” Clearly the rabbinic stance
was to administer retaliation in kind for the taking of a life. The
other measures, however, were not on the basis of retaliation
but on equivalent valuation for damages rendered. While some
sages favored forgiveness over retaliation, Yeshua, on the basis
of His understanding of God’s mercy, champions this emphasis
with fervor.

Itis also noteworthy that the examples Yeshua brings to His
teaching do not include any form of mutilation. Smiting on the
cheek s clearly an indication of personal insult, while the other
two examples (suing for a coat, request for companionship on
a journey) are matters of personal loss (in the first case, of a
material possession, and in the second, of time; i.e., wage earn-
ing ability). Furthermore, the loss of material possessions did
not require legal action, even though one could seek monetary
restitution. In the request to accompany on a journey, the issue
is a willingness to give up the wages these hours could have
produced.

By all accounts, the whole matter of compensation for
insultwas in fluxin the first century. Some favored heavy retali-
ation, while others favored forgiveness and a willingness to be
defrauded.? Yeshua left no doubt on which side of the debate He
stood. True righteousness favors forgiveness and a willingness
to incur personal loss. Such willingness flows from a genuine
trustin God, that He is able to meet all of one’s needs. Nowhere
is this demonstrated more clearly than in Yeshua’'s own life of
obedience.

Finally

Far from abandoning the Torah, or relegating it to an inferior
status, Yeshua called the people of His day, and us in our day,
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to embrace the Torah as God’s gracious revelation of His own
holiness and His instruction for our own righteous living. This
Torah was given not to build men’s kingdoms, but God’s own
kingdom of righteousness. When the Torah is unveiled to reveal
the Living Torah, Yeshua, it functions as the divinely inspired
foundation for the individual, the family, and the community.
It is no wonder, then, that when Yeshua returns, He will estab-
lish His kingdom on the basis of Torah, for it is the eternal and
unchanging revelation of the Father.

Summary

i i

“Yeshua’s Law Replaced the Law of Moses”

“The clear-cut teaching of the ‘New Testament’ is that
the Law of Moses has been rendered inoperative with
the death of Messiah; in other words, the Law in its
totality no longer has authority over any individual.”

Yeshua called the people of His day, and us in our day, to
embrace the Torah as God’s gracious revelation of His holiness
and His instruction for our own righteous living. This Torah was
given not to build men’s kingdoms, but God’s own kingdom of
righteousness. When the Torah is unveiled to reveal the Living
Torah, Yeshua, it functions as the divinely inspired foundation
for the individual, the family, and the community.

“The Law is a unit comprised of 613 commandments,
and all of it has been invalidated. No commandment
has continued beyond the cross of Yeshua.”
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Yeshua’s interpretation of the Torah was one that encour-
aged His listeners to return to its simple, straightforward appli-
cation, one that flowed from a genuine desire to please God,
not man. Far from dismissing the Torah, Yeshua was calling
the people back to its holy message, one that called the people
of Israel and all those who would join her into a covenant rela-
tionship with the Creator.

“The Law of Moses has been nullified, and we
are now under the Law of Yeshua. The Law
of Moses permitted vengeance—an eye for

an eye, but the Law of Yeshua does not.”

“Both the Mishnah and Mekhilta reject the literal interpre-
tation of ‘eye for eye’ and rule that the wrongdoer has to pay
damages.”'® The fact that in quoting Exodus 21, Yeshua begins
with “eye for eye” and bypasses the opening “life for life” shows
that the rabbinic stance was to administer retaliation in kind for
the taking of a life. The other measures, however, were not on
the basis of retaliation but on equivalent valuation for damages
rendered. While some sages favored forgiveness over retalia-
tion, Yeshua, on the basis of His understanding of God’s mercy,
champions this emphasis with fervor.

Study Questions

—— i

“Yeshua’s Law Replaced the Law of Moses”

1. Would the people of Yeshua’'s day have considered Him a
prophet if He was trying to replace, or do away with, Torah?
(John 4:19; 6:14; 7:40; 9:17; Deuteronomy 18:20-22)
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How did Yeshua show that the Torah dealt with heart issues?
(Matthew 5:21-26; 5:27-30)

What standard are we given to know if a matter is true?
Isaiah 8:20

In Romans 10:4, “Messiah is the end of the Law” is often
understood to mean the law is finished. Yet the word end
canmean “goal”: “Messiah is the goal of the Torah (Law).” In
the context, which meaning fits best? (Also consider Isaiah
2:3; Malachi 4:4; Deuteronomy 29:29; Psalm 119:44.

Assign the following Scriptures, read aloud, and discuss:
John 7:16, John 8:28, John 10:37, and John 14:8-10. Whose
words did Yeshua speak? What are the implications of these
verses for those who claim that Yeshua came preaching a
brand-new message?
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SR,

Apart from the Spirit of God,
the Torah is only letters without
life-giving power. But when the

Spirit writes the Torah upon

the heart, those same letters
reveal Yeshua, and through faith

bring life. The Spirit does not
act independently of the letter.
On the contrary, the Scriptures
are His primary tool to birth
the soul to life in Messiah.
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It is Often Said

—— i

“We Have the Spirit,
Who needs the Letter?”

ne afternoon, while deep in study at my desk, the phone
O rang. The caller inquired about our congregation—who we
were, what we believed, when we met—all the standard ques-
tions. Then he asked a not-so-standard question, “Do you use
commentaries when you study the Bible?” I replied that I work
from the biblical texts, but that I do consult commentaries on a
regular basis. The gentleman’s response took me aback: “I use
only the Bible because the Spirit tells me what it means, I don’t
need anything else.” He then hastened to add, “Actually, [ don’t
even use the Bible much anymore because the Spirit Himself
tells me the truth, He speaks directly to me.”

I know this is an extreme case, but hopefully it will help
make my point. Today we live in an era when people try to find
the truth subjectively—how they feel about what they hear or
read. If they are comfortable with what they hear, or if it suits
their understanding, they receive it as truth. If, on the other
hand, what they hear or read is not to their liking, or in some
measure upsets them or fails to give them a sense of comfort
and security, it is dismissed as not true.
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This subjective litmus test for truth has captivated many
within the believing communities of our times. There is a
greater seeking for “inner urgings” or “spiritual guidance” than
there is a study of the biblical text itself based on the belief that
the Spirit will subjectively guide each person. Even the obvious
meaning of a given passage is fluid: It is changed and adjusted
to suitone’s own needs depending upon how the Spirit “leads.”
We hear phrases like “The Lord gave me this verse,” which can
sometimes be interpreted as “regardless of the clear intent of
the verse, this is what it means for me.”

This phenomenon is touted as proof that the present era of
the “new covenant” is superior to the “old covenant.”” We are
told that whereas in ancient times they only had the “letter,”
now we have the “Spirit” to lead us to the truth. It’s like the
difference between a typewriter and a computer: Who would
ever want to go back?

To support this way of thinking, verses such as 2 Corinthians
3:6 are cited: “For the letter kills, but the Spirit gives life.” Was
Paul teaching that a new era of the Spirit had arrived in which
the sacred text of Scripture (the letter) was no longer important
or at least not ultimately important? What exactly did he intend
for us to understand by contrasting letfer and Spirit?

Letter and Spirit in Paul

Four times in the writings of Paul, he contrasts letfer and Spirit—
twice in Romans and twice in 2 Corinthians. Let us look more
closely at each of these as we seek to understand his meaning.

Romans 2:29

But he is a Jew who is one inwardly; and circumci-
sion is that which is of the heart, by the Spirit, not
by the letter; and his praise is not from men, but
from God.
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The Context

The context of this verse is Paul’s exhortation to some of the
Jewish members of the Roman congregation who, apparently,
were relying upon their lineage as Jews for right standing before
God. Since God had made a covenant with Israel, and since
the prophets described Israel as “all righteous” (Isaiah 60:21),
those who were members of the covenant (and thus circum-
cised) considered themselves righteous in God’s eyes because
they were Jewish. Paul argues that being Jewish requires more
than physical lineage; it involves more than circumcision of
the flesh (the outward sign of the covenant). It also involves
circumcision of the heart. Man looks on the outward, but God
looks upon the heart. After all, the Torah speaks of being cut off
from one’s people,?® a penalty for those who acted in rebellion
against God and thus revealed that they were, in reality, not
covenant members.

Paul surely had in mind the verses in the Tanakh where cir-
cumcision is defined as dealing with the heart.

So circumcise your heart, and stiffen your neck no
longer. (Deuteronomy 10:16)

Moreover the Lord your God will circumcise your
heart and the heart of your descendants, to love the
LORD your God with all your heart and with all your
soul, so that you may live. (Deuteronomy 30:6)

Circumcise yourselves to the Lord and remove the
foreskins of your heart, men of Judah and inhabit-
ants of Jerusalem, or else My wrath will go forth like
fire and burn with none to quench it, because of the
evil of your deeds. (Jeremiah 4:4)

From these references in which the physical act of circum-
cision is used metaphorically to indicate a true heart of faith,
the following facts may be derived. First, a circumcised heart
is the opposite of rebellion (represented by the metaphor “stiff
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When the Torah is written on the heart by the Spirit,
a life of faith and obedience results and God’s
blessing—His praise—is secured.

i i

neck”). An uncircumcised heart is therefore characterized by
rebellion against God. Second, a person with a circumcised
heart is able to love God with one’s heart and soul (living out
the Shema—Israel’s declaration of faith found in Deuteronomy
6:4-9), indicating that an uncircumcised heart is the opposite:
not able to love God; that is, unable to keep His commandments.
Finally, those who have uncircumcised hearts may anticipate
the wrath of God’s judgment, meaning they bear the penalty
of their sins—they are unforgiven. An uncircumcised heart is
one still weighed down with sin.

But how is the heart circumcised? There was no question
how to perform physical circumcision, but how was one to cir-
cumcise the heart? The words of Ezekiel, prophesying of the
time when dispersed Israel would be regathered, give us the
answer.

Then I will sprinkle clean water on you, and you will
be clean; I will cleanse you from all your filthiness
and from all your idols. Moreover, I will give you a
new heart and put a new spirit within you; and I
will remove the heart of stone from your flesh and
give you a heart of flesh. I will put My Spirit within
you and cause you to walk in My statutes, and you
will be careful to observe My ordinances. (Ezekiel
36:25-27)

That God will “sprinkle clean water” upon the regathered
exiles is a clear symbolic reference to the outpouring of the
Spirit. In this spiritual regeneration, the heart of stone would be
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removed, and a new heart of flesh given—a circumcision of the
heart. The result? Israel will walk in God’s statutes and observe
His ordinances. In other words, she will fulfill the Shema, loving
God with her heart and soul, and proving her love (covenant
loyalty) by obeying Him.

We should note carefully that this work of circumcising the
heart is done by the Spirit. This parallels what Jeremiah prom-
ises when he writes:

“But this is the covenant which I will make with the
house of Israel after those days,” declares the Lord,
“Iwill put My Torah within them and on their heart
I will write it; and I will be their God, and they shall
be My people.” (Jeremiah 31:34)

Here, the same “heart” language is used. The Torah, written
in letters upon stone, is now also written on the heart of Israel.
The result is that she walks in covenant faithfulness.

How then is Paul contrasting letfer and Spirit in this verse?
Speaking to Jews who believed their covenant membership was
secure because of their physical lineage, Paul reminds them that
a Jew who is a true covenant member is circumcised in heart
as well as in flesh. A circumcised heart is one upon which the
Torah is written, a “writing” that can be accomplished only by
the Spirit of God. If the letters of the Torah remain upon the tab-
lets that Moses brought down from the mountain, and are not
written on the heart, they will never bring about the fulfillment
of the covenant. Surely the outward rituals that they enjoin may
bring the praise of men, but God looks on the heart. Only those
who, by the Spirit, have the letters written on the heart (meaning
their lives are governed by those letters of Torah) will receive the
blessings of the covenant, and may therefore rightly be called
covenant members.

Paul is not contrasting lefter and Spirit as though one is bad
and the other good. On the contrary, he is teaching that the
letter, apart from the work of the Spirit, cannot bring the bless-
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ings of the covenant. The letter (the covenant) must be written
on the heart (a work only the Spirit can do) in order for true
covenant membership to be enjoyed. When the Torah is written
on the heart by the Spirit, a life of faith and obedience results
and God’s blessing—His praise—is secured.

Romans 7:6

But now we have been released from the Torah,
having died to that by which we were bound, so that
we serve in newness of the Spirit and not in oldness
of the letter.

The Context

Paul has used the analogy of a marriage covenant. As long as
both husband and wife are living, they are bound to each other
by the stipulations of that covenant. If the husband dies, how-
ever, the stipulations of the marriage covenant that bind the
wife to her husband are over and she is free to remarry.

But Paul is not giving us a treatise on the law of marriage. He
isusing the marriage covenant as a fitting illustration of his cen-
tral point: Legal jurisdiction is broken when a person dies. The
stipulations of the marriage covenant can no longer be enforced
when one member of the marriage is no longer living.

It is important to understand how this analogy fits Paul’s
main point in this passage. He has already taught that the
believer in Yeshua has died with Him and risen to a new life
(6:3-7). The believer has died vicariously—Yeshua has died in
his place, and the Father counts Yeshua’s death as though the
sinner had actually died. Before the believer died with Messiah,
however, the penalty of the Torah was binding upon him: “The
soul who sins will die” (Ezekiel 18:4). But once the believer has
died with Messiah, the condemnation of the Torah that once
bound him is done away with. Even as the wife is free from
the marriage covenant once her husband passes away, so the
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believer is released from the penalty for sin prescribed by the
Torah since he has died with Messiah. Death has severed the
Torah’s ability to condemn.

It is important to understand that it is not the Torah that
died—it is the sinner who died in Messiah. Paul makes it clear
that there is nothing wrong with the Torah.

What shall we say then? Is the Torah sin? May it never
be! On the contrary,  would not have come to know
sin except through the Torah. (Romans 7:7)

Thus, having died in Messiah, the one who was bound (mar-
ried, in the metaphor) to sin is now free to be joined to another,
thatis, to Messiah (7:4, cf. 6:22). The condemnation of the Torah,
which is prescribed as the wages of sin, can no longer be admin-
istered. The one who is joined to the Messiah need never again
fear that God’s justice, administered through the Torah, would
condemn him.

Itis in this line of thinking that Paul brings up the contrast
of the letter and the Spirit. As long as the Torah functioned only
as a law code without the ability to change the heart (change
one’s unrighteous behavior), the Torah could only condemn—it
could never bring life. But once the heart is changed from stone
to a heart of flesh—once the Spirit writes the Torah upon the
heart—then the “obedience of faith” becomes the life of the
believer. Thus, the “oldness of the letter” is Paul’s characteriza-
tion of life lived apart from the inward work of the Spirit writing
the Torah upon the heart. The “old letter” is the Torah without
the Spirit.

On the other hand, the “newness of the Spirit” speaks of
the newness of the Torah as it is written upon the heart by the
Spirit. Paul knew this firsthand. In 7:9 he writes:

I was once alive apart from the Torah; but when the
commandment came, sin became alive and I died;
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We might rightly ask, “When was Paul alive ‘apart from
the Torah’?” All of his life was engulfed in the Torah, from his
youth. How could Paul say that he was once “alive apart from
the Torah”? Not only this, but he confesses that the “command-
ment came,” meaning there was a time in his life when the com-
mandment had not yet come. Is this possible for the “Pharisee
of Pharisees”? The answer, of course, is yes! But what does this
mean? Its meaning must be that there was a time in Paul’s life
when the Torah was only “letter” without the work of the Spirit.
It was there, written on parchment with ink in all its beauty.

But it was only letters on parchment—it had not changed the
heart of Saul. But when God, in His sovereign power, placed His
love upon Paul, He wrote on his heart that very same Torah that
Paul had read from letters on parchment, and then the Torah
began its life-changing work—“the commandment came.”

Up until that time, Paul was “alive”—nothing was amiss. He
was praised by men as one of the most zealous for the Torah. He
thought of himself in this way: “as to the righteousness which
isin the Torah, found blameless” (Philippians 3:6). Everything
was good—Paul was alive! But when the Spirit wrote the Torah
on his heart, his sin became fully known, and Paul died. He died
to self and to sin. This life-changing work of the Torah could
not happen when it remained as letters on parchment—it had
to be written on the heart by the Spirit.

Thus, the “newness of the Spirit” refers to the new work of
the Torah when written on the heart by the Spirit. And the “old-
ness of the letter” is Torah apart from the Spirit, unable to effect
true righteousness in the life of a sinner.

2 Corinthians 3:6 and 3:15-17

Who also made us adequate as servants of a new
covenant, not of the letter but of the Spirit; for the
letter kills, but the Spirit gives life.
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When left as letters without the life-giving work of the
Spirit, the Gospel in the Torah that points to Yeshua is
veiled. Only the Spirit can remove the veil by
writing the Torah on the heart.

—— i

The Context

Paul was facing a challenge of his credentials as he wrote to
the Corinthian congregation. Apparently there were those who
disagreed with Paul’s teaching and were suggesting that he did
not have the proper credentials (perhaps proper rabbinic ordi-
nation?) to be instructing the Torah community of Corinth.
Paul countered by claiming the Corinthians themselves as his
credentials. He was not depending upon letters written with
ink, but on the changed lives of the Corinthians—a change
that came as aresult of their receiving the gospel that Paul had
preached. The Torah had been written on their hearts by the
Spirit of God, and this resulted in a genuine change of life. This
evident change was proofthat the Gospel message given by Paul
and received by the Corinthians was authentic, for it had been
used by God to bring about righteousness in their lives.

Those who were opposing Paul, however, were preaching a
different gospel. What exactly they were teaching is not certain,
but one can imagine that they were claiming covenant member-
ship on the basis of Jewish lineage, and therefore the Gentiles
needed to undergo the ceremony of a proselyte (i.e., “become
aJew”) in order to enter the covenant. They were teaching that
Moses was enough; Paul was saying that Moses pointed to the
Messiah.

Itis in this context that Paul parallels his ministry with that
of Moses. Everyone would agree that Moses had impeccable
credentials: He was chosen by God and he received the very
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Torah, written by the finger of God. How could anyone even
think Paul’s ministry could be compared to that of Moses?

Paul’s criteria for the comparison were the people affected
by the ministry of each. How obedient to God were the people
whom Moses led? Did their lives change for righteousness the
way the lives of the Corinthians had changed? When put that
way, the effect of Paul’s ministry was superior, for Israel was
characterized by her rebellion under the leadership of Moses—
of all the adult men who crossed the Red Sea during God’s great
redemption from Egypt, only Joshua and Caleb made it into the
Promised Land.

So what made the difference? Both Paul and Moses were
divinely called to their ministry. And both preached the same
message—the Gospel that pointed to faith in the Messiah.*°
Why then was Paul’s ministry effective in bringing people to
faith while Moses’ ministry was not (at least when one considers
the actions of Israel as a whole)?

The difference, from Paul’s perspective, was the presence
of a veil. When Moses came down from the mountain, he had
been face to face with Yeshua. Exodus 24:10 makes it clear that
Moses, Aaron, and the elders who were with them “saw the God
of Israel.” The visible manifestation of God, from Paul’s point
of view, is always connected to the Messiah. So when Moses
entered the cloud, he spoke face to face with the Son of God. It
was therefore Yeshua'’s glory that was shining in his face as he
descended the mountain, and it was Yeshua'’s glory that was
veiled so that the people would not see it.*! And since Paul can
use “Moses” to refer to the Torah (“But to this day whenever
Moses is read ...” 2 Corinthians 3:15), he can also reason that
the Torah is veiled. Though one should see the glory of Yeshua
in the Torah, when it is veiled, Yeshua is hidden.

This same veil also lies over the hearts of those who do not
find Yeshua in the Torah:
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But to this day whenever Moses is read, a veil lies
over their heart; but whenever a person turns to the
Lord, the veil is taken away. (vv. 15-16)

Theveil is the absence of the Spirit’s work in connection with
the Scriptures. When the Spirit brings the Scriptures alive by
writing them on the heart, Yeshua is no longer veiled in those
Scriptures—He is plainly seen.

Once again, the issue is a matter of the heart. When the
Torah remains as letters on stone or parchment, it has no power
to affect righteousness. When left as letters without the life-
giving work of the Spirit, the Gospel in the Torah that points to
Yeshua is veiled.*” Only the Spirit can remove the veil by writing
the Torah on the heart.

Surely Paul is not diminishing the inspired words of His
Bible, the Torah! When the veil is taken away, and Moses is
read through the work of the Spirit writing it on the heart, then
Yeshua is not only seen, but also embraced by faith. And the
same letters engraved on stone are the letters written on the
heart by the Spirit.

Paul is consistent with his use of letter and Spirit. Here, as in
Romans, the letters on stones or parchment accomplish their
mission of condemnation. They condemn the sinner. Only when
the letters of the eternal Torah are written on the heart—when
the veil is taken away from Moses by the sovereign work of the
Spirit—only then does the glory of Yeshua shine forth in the
letters of the Torah. And when this glory is seen through eyes
of faith, eternal life is the inevitable result.

Finally

The contrast between letter and Spirit used by Paul in Romans
and 2 Corinthians does not set at odds the eternal Word of
God (the Torah) and the work of the Spirit. Far from it! When
the contexts are studied, and the words of Paul are given their
intended meaning, the contrast Paul wishes to emphasize is
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the Word of God (Torah) without the Spirit and the Word of
God with the Spirit. Apart from the Spirit of God, the Torah is
only letters without life-giving power. In fact, apart from the
Spirit’s work, the words of Torah condemn the sinner. But when
the Spirit writes the Torah upon the heart, those same letters
reveal Yeshua, and through faith bring life. The Spirit does not
act independently of the letter. On the contrary, the Scriptures
are His primary tool to birth the soul to life in Messiah.

Summary

i i

“We Have the Spirit, Who Needs the Letter?”

“Members of the body of Messiah are dead

to the Law; the Law could not justify, bring

righteousness or life; in fact, because of the
Law, its followers were dead spiritually!”

The letter, apart from the work of the Spirit (apart from
faith), cannot bring the blessings of the covenant (justification,
righteousness, and life); there is only condemnation and death.
The letter (the covenant) must be written on the heart (a work
only the Spirit can do, through faith) in order for true covenant
membership to be enjoyed. When the Torah is written on the
heartby the Spirit, a life of faith and obedience results and God’s
blessing—His praise—is secured.

“Not only was the Law abrogated when Messiah
came, we are also dead to Law. Thus, not only are
we not justified by keeping it, we are not to subject
ourselves to it. To do so is to be disloyal to Messiah.”
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It is important to understand that it is not the Torah that
died—it is the sinner who died in Messiah. Paul makes it clear
that there is nothing wrong with the Torah (Romans 7:7). Thus,
having died in the Messiah, the one who was “bound” to sin is
now free to be joined to another; that is, to Messiah (Romans 7:4;
cf. 6:22). The condemnation of the Torah, which is prescribed as
the wages of sin, can no longer be administered. The one who
is joined to Messiah need never again fear that God’s justice,
administered through the Torah, would condemn him.

“Because we are serving God in the newness
of the Spirit and not in the oldness of the
Letter, we are free to choose which laws in
the ‘Old Testament’ we want to keep.”

To say that we serve God in the “newness of the Spirit” means
that the Torah is written on our hearts, not only on pieces of
stone or parchment in the “oldness of the letter.” Since the Torah
is now written on the heart it reveals the Gospel that points
to Yeshua, thus giving it power to affect righteousness. The
“newness of the Spirit” does not diminish the inspired words
of Torah, but brings them alive and exalts them with the revela-
tion of Yeshua as the ultimate goal of righteousness.

Study Questions

—— i

“We Have the Spirit, Who Needs the Letter?”

1. Inreference to Romans 2:29, what is physical circumcision
supposed to represent? (Genesis 15:5-6; 17:4-11)
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How was the spiritual lesson of physical circumcision
revealed in ancient Israel? Can it be found in the Torah?

Those who consider that the Torah has been abolished often
do so because they consider the Torah (Law) to be bad. Con-
sider Romans 7:7ff in light of this idea. What conclusion did
Paul reach regarding the value of the Torah?

Before we knew God, to what were we bound: righteousness
or sin? (Romans 6:6-7; 1 John 3:5) What is sin? (1 John 3:4)
Now that we are free from the penalty of sin, what are we to
do? (Romans 8:7-9; 2 Timothy 2:22)

How does the Spirit use the Torah to accomplish holiness
in the lives of believers? How does this relate to Paul’s use
of the phrase “the newness of the Spirit”? (Romans 7:6)

According to Paul, what does the Torah do if not accompa-
nied by the work of the Spirit? (2 Corinthians 3:6)

How are the Scriptures used by the Spirit in His ongoing
work of sanctification in the life a believer? Did the Spirit
work this same way before the coming of Yeshua, and if so,
how?
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